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Smithaonion Tnstidule ‘s “Handboek on

Haisla

CHARLES HAMORI-TOROK

The Haisla (‘'hisld) are the native people of the upper
reaches of Douglas Channel and of Gardner Canal on the
northern, inner coast of British Columbia. Their language
belongs to the Northern branch of the Wakashan family
and is the northernmost member of the family.* In the
nineteenth century there were two divisions of Haisla, the
Kitamaat of Douglas Channel and the Kitlope of Gardner
Canal (fig. 1). Population loss among the Kitlope was
especially great, and the survivors gradually moved to
Kitamaat. Haisla culture began to change radically with
the arrival of missionaries in the late 1870s. Information
on traditional culture comes mainly from work in the
1930s with the Kitamaat people and refers to conditions in
the late nineteenth and early twentieth centuries, though
historical narratives reach back to an earlier time.

External Relations

The Haisla were somewhat isolated from other Wakash-
ans. Their nearest neighbors were the Southern Tsimshian
at Kitkiata at the lower end of Douglas Channel and at
Kitkatla and Klemtu on the outer coast. The Coast
Tsimshian of the Lower Skeena were on the coast to the
north, and from Kitamaat it was also easy to reach the
Coast Tsimshian of the Skeena Canyon by way of the
Kitimat River and Lakelse Lake. The Haisla also had
contact with the Gitksan and the Bulkley River Carrier by
this route and with the Carrier while hunting in the Coast
Mountains (Jenness 1934:232-233, 1943:480-481). From
the Kitlope village there was an overland route to the
Bella Coola village of Kimsquit, and these two villages
intermarried (Mcllwraith 1948, 1:17, 2:505). The nearest
Wakashans and closest linguistic relatives of the Haisla
were the Haihais, Bella Bella, and Oowekeeno.

* The phonemes of Haisla are (unaspirated stops and affricates) b, d, 3,
A g g" g §° 7 (aspirated stops and affricates) p, 1, ¢, A, k, k", q, ¢}
(glottalized) p, i, & ;‘, K, K, g, ¢*; (voiceless continuants) s, 7, x, x*, x,
x*, h; (plain resonants) m, n, I, y, w; (glottalized resonants) #1, A, I, §, w.
Phonetic vowels are i, u, 3, and a. However, Lincoln and Rath interpret i
and u as allophones of y and w respectively and 3 as conditioned by a
syllabic resonant, leaving a as the only vowel with phonemic status
(Lincoln and Rath 1980:25-30). Phonetic vowels appear in transcrip-
tions of Haisla words given here. The stress accent (V) is realized as stress
or low tone, for some speakers accompanied by pharyngealization.
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Origins

Haisla traditions suggest that they are in origin an
amalgam of Northern Wakashans and Tsimshians. One
tells that the village of Kitamaat was founded by people
from Rivers Inlet, who were joined by people from the
Tsimshian village of Kitselas (Olson 1940:187; Lopatin
1945:21; Drucker 1950:159). Another tradition (Olson
1940:192) ascribes a Haida origin to the Eagle clan.

Culturally the Haisla were close to the Tsimshian,
especially in technology and social organization. They
were the only Wakashan-speaking people with a fully
developed matrilineal clan system. On the other hand, like
other Northern Wakashans, they had a well developed set
of secret societies.

Their clan system was almost certainly Tsimshian in
origin, just as the Tsimshian secret societies were probably
largely Haisla in origin. Tsimshian traditions (Boas 1890:
831, 1916:509-510) say that the Gispakloats people got
the secret societies along with the famous name Legaik
through a marriage with the Kitamaat, while the Kitkatla
people got their secret societies through marriages with
the Kitlope and the Bella Bella.

Environment

Haisla territory falls within the Northern Inner Coast
climatic region (J.M. Powell 1965:fig. 1). It experiences
greater extremes in temperature than the outer coast, with
hot, dry summers and colder winters with heavy snow.
During the period 1931-1960, Kitamaat received an
annual mean snowfall of 118 inches (Canada. Department
of Transportation 1968:18). It also experiences strong
winds. Over several generations the Kitamaat people
moved their village a number of times in search of a more
sheltered location (Drucker 1950:159).

Culture
Subsistence
All five species of Pacific salmon run in Haisla waters, but

cohoes, chums, and pinks were the most important. The
Haisla took salmon in the salt water in stone tidal pounds
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Fig. 1. Territory and settlements of the Haisla, 18601890,
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and in rivers in traps and weirs, as well as with harpoons,
leisters, dip nets, and trawl nets. Eulachon were especially
important, with runs in the Kitimat, Kildala, Kemano,
and Kitlope rivers. These fish were caught in such
numbers that they were an important export. They were
caught in a long funnel-shaped net that is widely used on
the northern Northwest Coast and that tradition says was
invented by a Haisla girl who was inspired by watching a
bullhead (sculpin) swallow young trout (Drucker 1950:
240). For halibut the Haisla used the northern-style two-
piece, V-shaped hook.

Land mammals were much more important than sea
mammals. Hunters took mountain goats by driving them
with dogs and spearing them, deer by driving them with
dogs into the water, and black bears, grizzlies, and
marmots in deadfalls. Haisla women gathered shellfish
and a variety of vegetable foods. Berries were especially
important, and the Haisla burned areas to encourage their
growth (Lopatin 1945:14). Kitlope was famous for crab
apples, and, according to the Bella Coola, people from as
far away as Kitkatla had rights to harvest them there
(Mcllwraith 1948, 1:133, 2:505).

Technology

Haisla technology shared many features of other northern
Northwest Coast peoples. Woodworkers used the chop-
ping adz, hafted stone ledge, and elbow adz. The usual
house had a gable roof, double ridgepole, vertical wall
planks inserted into slotted roof plates and sills, a painted
facade, a central fireplace and smokehole, and walls of
sleeping areas lined with cedarbark mats. Canoes were of
the northern type, those for river use made without the
usual vertical cutwater, and some of cottonwood rather
than cedar. Containers included wooden dishes, kerfed-
corner boxes and chests, burden baskets made by wrapped
twining, and storage baskets by plain twining.
Woodworking was a man's occupation. Women made
shredded cedar bark, wove mats and fabric for robes and
packstraps, and made baskets. Both sexes dressed hides.

Clothing and Adornment

Clothing included spruce-root rain hats and fur caps and
robes of sewn skins or woven yellow cedarbark or
mountain-goat wool. Women wore aprons of shredded
cedarbark or buckskin. Men went naked in good weather.
Traveling overland, people wore leggings of woven
cedarbark for protection against brush. They usually went
barefoot, but for traveling in snow, “rich men and good
hunters” had moccasins of sealskin or bearhide, while
others “wrapped pieces of cedarbark matting around their
feet” (Drucker 1950:260). The Haisla also used snowshoes
that were oval in form and had withe fillers.

Both sexes wore the hair long, men loose or in a knot,

women in a single braid. Both sexes were tattooed with
clan crests and wore ear and nose ornaments. Women
wore labrets.

Social Organization

The basic social unit was the matrilineal clan, which had
territorial rights, crests, and a set of ranked men’s and
women’s names. The clans functioned independently for
ordinary purposes but formed alliances for ceremonial
ones. Marriage within the clan was forbidden; between
members of allied clans it was not forbidden but it was
rare (Olson 1940:169, 185). It appears that during the
nineteenth century and perhaps into the twentieth the
number of clans changed, as some became nearly extinct
and merged with others, and that there were shifts in
alliances. Researchers in the 1930s identified five func-
tioning clans—Eagle, Beaver, Raven, Blackfish (Orca),
and Salmon (also called Wolf), as well as a nearly extinct
Crow (Lopatin 1945:21; Olson 1940:161; Drucker 1950:
281; cf. Boas 1891:604, 1897:328).

Clans were allied, producing a set of three ceremonial
groups: Eagle, Beaver-Raven-Crow, and Blackfish-Salm-
on. In feast and potlatches, the hosts always sat near the
door, while the other two groups sat on opposite sides of
the house; for example, when the Blackfish or Salmon
were hosts, members of these clans sat near the door, while
the Eagles sat on the right and the Beavers, Ravens, and
Crows sat on the left. Clan chiefs and upper-class
members had regular seats. The hosts presented gifts in a
fixed order, first to the highest ranking person on one side,
next to the highest on the other, then to the second
ranking person on the first side, and so on, giving
alternately to right and left sides (Olson 1940:172-173).

Haisla society was divided into nobles, commoners,
and slaves. There were also two chiefs at Kitimaat, the
heads of the Beaver and Eagle clans, and one at Kitlope,
the head of the Beaver clan, who had a special title. Within
each clan there were both nobles and commoners. Nobles
were persons who had received inherited names, validated
through potlatching. They occupied ranked seats at
potlatches, were eligible for initiation into the higher
grades of the secret societies, and could succeed to chiefly
positions. Commoners were untitled people, some the
younger siblings of nobles.

A clan chief was usually succeeded by the eldest of his
sisters’ sons. If he had no nephew, his successor might bea
younger brother, a sister’s daughter, or a sister. Succession
to any title required a potlatch.

Marriages were arranged between young people who
were members of different clans but were of the same
social status and, preferably, were cross-cousins. A young
man of the upper class would most likely marry his
mother’s brother’s daughter but possibly his father’s
sister’s daughter (Olson 1940:185). Drucker (1963) notes a
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third preference, for father’s brother’s daughter, while
Olson gives another (possibly best for commoners), for
mother’s father’s sister's son’s daughter. (Presumably
these last two were possible only if the parties belonged to
different clans; they could belong to the same clan.) For a
proper marriage, the prospective groom’s clansmen had to
give wealth to the prospective bride’s clan to mark the
engagement. The wedding came as much as a year later,
when the groom and his clan brought more wealth to the
bride’s house. The couple then lived in the bride’s house
until her people “redeemed” her, that is, reciprocated with
gifts to the groom’s family of greater value than what they
had received. After this the couple lived in the groom’s
house, until the death of his mother’s brother.

The Haisla kinship terms are bifurcate merging in the
parents’ generation, merging mother’s sister with mother
and father’s brother with father, while distinguishing
mother’s brother and father’s sister. They are of the
Iroquois type in ego’s generation, merging parallel cousins
with siblings while distinguishing cross-cousins with a
separate term (Olson 1940:184). The Haisla terms are
structured like those of Tsimshian rather than like those of
other Wakashan languages. Comparison of Haisla and
Kwakiutl terms for parents, aunts, and uncles suggests
that in Haisla an earlier lineal terminology was restruc-
tured to fit a unilineal social system (Lowie 1960:
128-129). However, the Haisla did not adopt all of the
behavior patterns associated with unilineal descent; unlike
their matrilineal neighbors and like their fellow Wakash-
ans, they did not have classes of kin whom they had to
avoid and classes with whom they enjoyed privileged
familiarity (Olson 1940:185; Drucker 1950:222). Nor did
a boy go live with his mother’s brother (Olson 1940:187).
His father had authority over him and subjected him to
the hardships required for membership in the secret
societies (Lopatin 1945:81).

Ceremonies and Beliefs

A number of life crises and changes in status were publicly
marked by feasts and potlatches. These occasions included
birth, naming, a girl's puberty, initiation into a secret
society, and graduation into shamanhood. At less impor-
tant occasions the family of the person being honored
invited no more than members of his or her clan. But
higher-ranking names and titles to property had to be
validated by one or more potlatches to which the host clan
invited the other clans and even guests from other tribes.
The most important potlatches were to prepare a young
man to take the position of clan chief, to mark the
completion of his new house, and to legitimize his
succession after the death of his predecessor, usually his
uncle. On such occasions the new chief usually gave away
“hundreds of gallons of eulachon oil” (Olson 1940:179).

Once a year the Kitamaat people put on a parody of the
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potlatch at which men dressed as women and women as
men, speakers pretended to be great chiefs from distant
tribes, and the guests were given “‘great names”—in fact
names of animals, obscenities, and titles of real chiefs in
other tribes. Olson (1940:199), reporting this as practiced
in the 1930s, says “the whole party is carried out in an
hilarious spirit.”

The Haisla had three sets of ritual performances
restricted to initiates said to form “secret societies™ (Boas
1897) or “dancing societies” (Drucker 1940): a shamans’
series called hilikala, a rhiXa series, and a nufom dance.
The shamans’ series consisted of six ranked performances.
In most the novice, who had inherited the right to
perform, became possessed at the sound of whistles, ran
into the woods, was kept there for a time, and then
reappeared with miraculous powers. The highest ranked
was the Cannibal Dance (tanis), in which the novice ate
(or appeared to eat) human flesh. This was restricted to
the highest ranking chiefs. The second was the Fire-
Throwing Dance, in which the novice swallowed or
walked on hot coals. Another was a performance restrict-
ed to real shamans. Several involved the use of masks,
rattles, and rings of red cedarbark. The riXa series
differed in the use of horns rather than whistles and the
novice’s reappearance from the sea rather than the woods.
In the nuforn dance the novice ate a live dog. (This
identification follows Drucker 1940:216-219; cf. Olson
1940:175-177 and Lopatin 1945:80-89.)

Interpretations of shamanism differ. Drucker (1950:
223) recorded that Haisla shamans got their powers solely
from the “spirits” of the secret societies, that is, the
entities that possess the initiates. On the other hand,
Lopatin (1945:63) reported that there were two kinds of
shamans, one kind essentially a division of the secret
societies, the other consisting of persons (usually men)
who had individually sought power or had it come
unsolicited because of some unusual physical feature.
Olson (1940:147) said that a boy showing signs of special
powers might be chosen by the chiefs, sometimes for the
fees they could extract from his father.

Being publicly acknowledged a shaman required pot-
latching and demonstration of power. In public perform-
ances, shamans treated illnesses believed caused by soul
loss, intrusive object, or intrusive spirit, and they were
especially important in detecting contagious magic. In
such cases, the shaman could effect a cure only by
discovering the magician and forcing him or her to undo
the harm (Olson 1940:197)

There were several other, less structured ceremonial
activities. Lopatin (1945:60-61) reported prayers used by
hunters and fishermen. A hunter killing a mountain goat
cut four pieces from its tongue and offered them to the
masters of the sky, the mountains, the sea, and his luck
(see also Drucker 1950:266). Olson (1940:199) reported
ritual treatment of the first chinook and coho salmon and
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the first eulachon.

Little is known, however, about the beliefs that seem to
be implied by these practices or, in fact, those of the secret
societies and the shamans. An origin myth, in which
Raven creates the world and the first people (Lopatin
1945:61), seems unrelated to any ritual activities.

The souls of the dead, it was thought, lingered for a
time near their former homes, where they were a danger to
the living; they then went to a land of the dead, which was
like this world but without hardship; and finally they were
reincarnated in their descendants (Lopatin 1945:61-63;
Olson 1940:181-182, 198-199).

History

The first contact with Europeans may have occurred in
July 1792, when Juan Zayas, one of Jacinto Caamaiio’s
officers, took a boat up Douglas Channel (Caamanio 1938:
280). In June 1793, Joseph Whidbey of the George
Vancouver expedition explored both Douglas Channel
and Gardner Canal (Vancouver 1798). The maritime fur
trade probably involved the Haisla at least indirectly; the
traders generally worked the outer coast, people of the
inner coast going out to meet them or dealing through
middlemen. The Hudson’s Bay Company established Fort
McLoughlin near Dean Channel in 1833, In 1831-1832
the Kitkatla chief Sebassa was selling Kitamaat furs to the
company (ASmilius Simpson in Mitchell 1981:86), but in
February 1834 the Kitamaat were trading at Fort
McLoughlin (Tolmie 1963:269). This trade probably did
not greatly alter the native economy or social organiza-
tion.

Christianity first appeared among the Haisla through
the conversion of a Kitamaat native, Charlie Amos. While
visiting Victoria in 1876 he was converted to Christianity
by listening to a sermon by the Rev. W. Pollard (Crosby
1914:250). Amos upon his return to Kitamaat told his
fellow villagers about his new religious beliefs. His
activities eventually resulted in the conversion of a small
number of people. In spite of resistance by the traditional-
ists, Charlie Amos continued his proselytizing. At this
time the dancing societies and the shamans were still
active in the village (Crosby 1914:249-258).

The coming of a White missionary teacher in 1883 and
the settling at Kitimaat Mission by the Rev. George H.
Raley of the Methodist Church in 1893 resulted in the
breakdown of Kitamaat religious and sociopolitical struc-
tures (Methodist Church 1895:xvii).

The Kitlope people were influenced by Christianity
somewhat later, through a Roman Catholic mission
established at Kemano. The breakdown of Native struc-
tures was hastened by the government’s banning of the
potlatch and associated practices.

The Kitamaat Band was allotted four reserves in 1889,
four more in 1910, and six more in 1916, totaling 1,432

Royal B.C. Mus., Victoria: PN 11366

Fig. 2. Grave marker at Kitimaat. Wooden monuments on graves were
traditional; the adoption of marble memorial stones, often with figures
representing crest animals, show the integration of traditional elements
with Euro-American technology (Lopatin 1945:56-57). Photograph by
George Henry Raley, 1902-1906.

acres. The Kitlope Band was allotted three reserves in
1889, and one more in 1913, totaling 370.4 acres (Barbara
Lane, communication to editors 1985).

From the 1890s to the mid-1950s commercial fishing
and work at canneries were the mainstay of Haisla
economy. Haisla fishermen were active in the Native
Brotherhood of British Columbia, and one, Guy Williams,
served in various executive posts from the 1950s to the
1970s. Other sources of income in the early part of the
twentieth century were provided by handlogging and
trapping. In the early 1950s a major change occurred with
the building of the Aluminum Company of Canada’s
smelter complex and the growth of the new town of
Kitimat. By the 1970s, work at the smelter complex and in
the new town were the most important sources of cash
income (Band Council of Kitamaat, personal communica-
tion 1978).

In the 1930s the Kitlope people began moving to the
Kitamaat area, and the two bands amalgamated.

The earliest official census of the Haisla is for 1889; it
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gives a total of 367 (261 Kitamaat and 106 Kitlope) Some
movement of people or inaccuracy in counting is indicated
by the next year’s total of 392 (Canada. Dominion of 1890:
272, 1891:244). Population seems to have remained under
500 until the 1950s. By 1983 it had risen to 1,041 (Canada.
Department of Indian and Northern Development. Indian
and Inuit Affairs Program 1984:00065).

Synonymy

The name Haisla has been used since the 1840s. It appears
as Hyshalla (Scouler 1848:233), Haishilla (Tolmie and
Dawson 1884:117), Qaisla” (Boas 1890:805, 1891:604), and
Ha-isla” (Boas 1897:328). The native source is xd”sola
‘(those) living at the rivermouth, (those) living downriver’.
The Kitamaat people have perhaps been more com-
monly identified under this name. W.F. Tolmie (1963:
269) mentions them as Kitimats in his journal for 3
February 1834. The name also appears as Gyit'ama't
(Boas 1890:805), G *itlama’t (Boas 1916:356), both appar-
ently for [g¥itama-t], Kitamat (Hodge 1907-1910, 1:705),
and Gitamat (Barbeau 1950,2:473). Hodge (19071910, 1:
705) lists other variants. The source is Coast Tsimshian
kitama- 1, literally ‘people of the falling snow’, the name of
the principal village. The name is written Kitimat for the
river and town, but the native people prefer the spelling
Kitamaat, used by the Methodist missionaries.

The Kitlope people are identified by their Tsimshian

name as Gyitld'p (Boas 1890:805), G -it-1a™p (Boas 1916:
356), gutk-1o""p (Garfield 1939:176), and Kitlawp (Bar-
beau 1950,2:473). Hodge (19071910, 1:707-708) gives
other variants. The source is Coast Tsimshian kitlo-p,
literally ‘people of the rock’. They have also been
identified as Keimanoeitoh (Tolmie and Dawson 1884:
117), Gyimanoitq (Boas 1890:805), and Gimanoitx (Boas
1897:328), renderings of Haisla kiimanuidx”, which

HAISLA

refers strictly to the people of the village of Kemano.

Because the name Kwakiutl has been extended to refer
to the whole of Northern Wakashan (Boas 1897:328), the
Haisla, along with the Haihais, Bella Bella, and Oowekee-
no, have commonly been identified as Northern Kwakiutl
(Duff 1964:20; Hawthorn 1979:2). This extention of the
name Kwakiutl has tended to obscure linguistic and
cultural differences among the Northern Wakashans and
the close social ties between the Haisla and the Tsimshian.
Probably because of these ties, the Haisla have also been
identified, incorrectly, as Southern Tsimshian (Barbeau
1950, 2:473).

Sources

The principal published sources on the Haisla are Drucker
(1940, 1950), Lopatin (1945), and Olson (1940). These
studies are based on information from only a few
informants and, possibly due to the authors’ neglect of
specifying time referents, they tend to contradict one
another on certain aspects of sociopolitical structure.

Hamori-Torok’s (1951, 1956) information was primari-
ly supplied by Gordon Robinson, then chief councillor at
Kitamaat, as well as by Charles Shaw and Charles
Walker. Robinson’s description of Haisla sociopolitical
structures reflects the situation of the 1880s and 1890s.
Robinson (1962) provides a valuable addition to Olson’s
and Lopatin’s works.

Various Methodist publications cited in the text
describe the early contact-period Native culture and the
conversion to Christianity in some detail.

Pritchard (1977) describes how the traditional social
system was abandoned as the Haisla participated in the
new economy, accepted Christianity, and declined in
numbers.
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Harry Hawthorn - Inventory

BOX 22
INDIAN RESEARCH PROJECT, 1954-1956 -- KITIMAT MISSION

22-1 Kitimat Mission - Agents

22-2 Kitimat Mission - Agriculture

22-3 Kitimat Mission - Attitudes to work
22-4 Kitimat Mission - Business

22-5 Kitimat Mission - Census

22-6 Kitimat Mission - Community

22-7 Kitimat Mission - Criminology

22-8 Kitimat Mission - Education

22-9 Kitimat Mission - Employment

BOX 22 (Cont'd)
INDIAN RESEARCH PROJECT, 1954-1956 —-- KITIMAT MISSION

22-10Kitimat Mission - Essays
22-11Kitimat Mission - Exchange
22-12Kitimat Mission - Family
22-13Kitimat Mission - Health
22-14Kitimat Mission - Households
22-15Kitimat Mission - Interpersonal relations
22-16Kitimat Mission - Leadership
22-17Kitimat Mission - Miscellaneous
22-1BKitimat Mission - Politics
22-19Kitimat Mission - Religion
22-20Kitimat Mission - Social Mobility
22-21Kitimat Mission - White Contacts
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ITT.  TBmployment and Occupations.
Traditionally a hunting, fishing, g athering, and trading people, the
Kitimaats have kept miny of the essentials of these habits and added two
more OCCU"O':,ZLUI"S to their roster: log :,q'* and construction labor. The four

cevp oz 2 i o

2
tradi’_oionai?{nave, or course, been modified to a large extent.

\

HUNTING: 1In the old dars deer and beat were pleut's_i‘ul around Kitimaat, bub

v

o
ul
o
o
(RS
&
—
o

cougar innded the area and c¢loaned out most of the deer, ear also
seened to have disa;-r_peared.. How, most of the Imkipm hunting is not done amund °
Kitimaat, but on the ‘ween Gh‘aflﬁtte 13 ands. Towards the end of August the
:Litima:a.t seine boats, along with others, converge upon Slkidegate Hr the-'t?:i 1l end
of the fid wn seasnn, 'i'hg Kitimaats speak glowingly of the bountiful supDly

of deor on "The Tslands," and say that they so ashore with guns every chance tley.
get, Ore .mz,m braz~ed he bagred tiree deer one year, another brought back four
to the village, Tl.le deer are canned or sa].1:§c1_ by the women and stored for winter
use, UYther then Lm 5, there seems to be litlle i'1u_ntirlg done by the villagers,

%

TRAPPING:  #any .of the villagers still havd trap lines around the area , but few
t s .

of them have made much use out of them lately. "There's no morey in it now, " they

say. Pelts are brincing too low a price to make it 10 rthuhile, especially when .

the ren can earn {60 a week laboriny for Alcan, Gordon Robertson of “emano earned

260 from his trapline last winber, tut, said his wife, it was almost’ not I«Toruhuhlle

Joing out. Others say that vou micht not make more then cnour'n to r‘lear exrenses,

I think Tom Robinson spent sone time on his tro lines last winter, but I do not think,

1l

he made any fortune, Hink, otter, and jmx mskrat seem to be the rain catches
when cateches are made,

LR

-

1L,  See Pineo notes on Tom Tobinson for details,
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17.

* GATHERTN Behind the vi.lla.ge and even around and in the villa_.ge'elderberries

grow in great cuantities. IElderberries,_ blueberries, and salmon berries are the.
main croye gathered by the villagers, Some of the produce théy smm use to nake |
Jams and Jjellys » sore they use to make home brewed wines. Uhich is favored the
most I do not know. A handful of iiousel1olc1ers hawve small vegitable ggrdens 5
with ﬁot&toes the major croﬁ. such gardens are insignificant in size and

! . . . i
produce, hovever., There were once many fruit trees ih the village, but apparently '

most of them have stopped producing., I doubt thabt nuch attention was paid to the

trees in the first place,

-

TRADBING:  Kitimaat is one of the few north coast villages that has a cood,
supply of eulichans each spring, DLvery “arch and Paik Avril villagers, once

"most of them," now "alout half or so" voyage up Kitimat River to the "Sunmer
Tillage," site of the old Iitimaat Village, There they ecatch the eulichans,
smoke and dry them, render Lhem Tor oil. =Eylichans and eulichan grease are
traded to ;E:l:ild.egates, Bella Bellas, ﬁl%ﬁﬁ:a for such thingsis - as i
herring eggs, seaweed, and clams. A Bella DBella fj_shermap 1’:‘_'1_5'—;11t conie un o I.

- R : 5 s
Bubedale, hand over his clams to friends, pick up' his euwlichans. Hach year :

the Stewart family of Kitimaat mail dried eulichans and culichan 'srease to
Jinnde Yones of Skidegate, vho sends herring esgs in return, One day doring
the Okidegate study £he Jones fanily received a small parcel from Kitimaat,

Bager hands opened it up on the kitchen table, and mother andfather, daughters,

and grand-daughters sat about the T3l table excitedly eating the fish, leedless

to say, none was offered to us. The cuantity of roods- exchanged in teas these

‘e Ow
transactions is seldoi lurge ernygh to\é.'e"ﬁ)‘-re then a delercacy.
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FISHING: EKitimaats cateh some Tish to eat and can » some to sell to canueries,
.

VIR

a) _Fishing for consumption: Tvery Harch and/or April villagers movex up
the Kitimat River to their "Summer Village" where they camp in tents or
small hounses, With nets they make theaselves, the men and women cateh oli.lichané;-g

o

rezide;:' and dry them, Opece it was an anmal trip for Virtﬁally everyone in the
village, ‘cuﬁ ag the vears roll by it seems that less and less go up the river,
Usually w}}ole families I—Jill make the trip, lut lateiy prezaure has been bro.ht
to bear by local school teachers , “nd the parents sometiﬁos make arrapgencents

to leave their children behind; some of the men, rather then give up their jobs
at Alcon, will rely upon relatives to bring them back some ehlichans jnd, most

important, e¥ax eulichan oil, The srease fron these little fish is used for o oking,

sometines used in place of hutter, and in once case at least, recomierded to be - %
15 . | '
used for curing colds, Aliost every. family, informants say, stock up with

eulichan oil or grense. One fanily who missed the eulichan rin bought from
16

the store a tin of veritable o0il to make un for the loss. lien vho are

wrking at Alean do often tace tine off from work, perhaps two or three weels

to go after the eulichars, "The commarny desn't nind, " one informant said,

1
£l

Two or three of the men *old me that ..-‘L'_T.cgn or the construction outfits did not .
mind giving the men ti ¢ off; they ecould almmys get jobs upon their return,

‘he coming of Alean and 112C has, I believe, mde mme change in Libthe diet of
the leal matives. Although they say their main f'00r.1 is still fish, the
propinquity of HRC enables householders %o buy fresh Toody, mxd vesita Jle), and’
meat duriug winter monthis, when, beiore, J."L vas too rough and cold to make a

shopping trip fo Dutedale. irt Grant's little hot dop stend is also havine an

effect on the diet, This is hds first sumier of operation, and he hag the idea

that he can make money if he competes and undersells HBG.

4" 88 ey

15, dee Jessie Ross, p. 3.

16, Pineo 1ms notes on 41“ 91, 0.26.29, 3.
17, See At twand, Dhe © 0220a 672



* irs, Alson envnlained of the cramred quarters, and blaied that for the

SR hisi—fredquencr—f-gidness in-d-ldren “shat-—dr-e—geidhsg-occurred tids-smamer;
ohe sadd nl: l_o_;_-_bj_l' the babi '-F:'su_l n u'%_v:l_lnil é have cought Tflu or s.w_r;ié_o_iﬁ_iiﬁ,

sinply beeange fhey are all "N-“;."].b(l into three sall yoomsa.  Ib is nd uncorrion

- S toTwee a col in Hlie Kehehen, Teine vuaed alternately Tor a beéd, Tench, and takle,

i ) . ' J:L‘hezu.‘rf__ are ahont r:__'!_g;'!;__}‘(:i__*&.: _a rilic r*.;111;.:‘.;E;J_l—-;r.hnn"_ :Ll'l J._t“ mo- "l-n_\;-——__—
at—rtedale w1 l-vear=ands *-—’Fﬂe—re-st bt —30-FfamdIde s =, move—imrhbytheemdt——m—
of July, eub in Serterbor, - )

= = Um.ally the fmily can cebt ibs om suilte. back-again upon the retumm next
T season, althanch Mnnine he Intewrnl mather fanily might b6 usins 15,
11 P mbents are raised off the g round, and ae from 10 b
—60-feet-amy from +he water,—F—front—ofthe-trts—tso—60 -6t riAres
closed in by a roden valk-imy to bho iubss tore @ all Giliren qidl . 3y in
_ the ﬂir:h,...bft}.f.;;.-:-;.;ill_pl;l}r_c;ltnh with a saftbhall, The nanager-ouce_had.a -guing—
- . rub un ther™, but % s siice robled and “rﬁl’w sed. To efinrt has veb Leen

o __ ) __j ;L-’_L“{;i_to it vp anothear, S __ ) . o S

——————— trthe east side f the villare Ss—thide nrlergro i ond a steen T nHfadt,

_j_:‘_ o Delring T :':;:1___1_0*;0" Jja ne o1l ”E_ _Jb_ uh 10_ anok uho-._.zsos i ’rp_th_ci -s—ou'bh 'S‘U( o

—r A laree , deen,-and -sogry -l Ly where-the-tbide-backs-into—occasiorally, — - — —

o - " Abeut five or i 10:1r slotheslines mn been seen strebohed T & lic

- | norches to trees or '—'*U"ms in fthe hushes; other lines run the Jengthe of4in

== I {‘r)r)_f'éa_ﬁ_'n ?ﬁnff‘hﬁ_ﬂq."_“T (\"l‘rﬂ-Y nvnn ‘rr‘ﬂ]( (b'!m the -trcr".ivlda r‘!‘r\ va)r’]rII“I'(‘i "ﬁ-b'[r- o J“TI

0f ‘l\]"‘-ahll’r n one yonn '1-.0]_;1 e

- shine sachinds
e —————leng-the—perehe s wers -oil-dreis, hoxds: fr:lolhE‘ﬁ—rxma—fJ_sh- ~dryineg,-children 2=
e B ¢ v )

plaring,  Althourh tle

stalic rf)lmr" oT‘:Pci,fs_ ore }-Tépt (::}1‘::,‘:_{31*13,1’J Lhc nrj (JO‘[]'I')|11.1U 1 hh

the unrainted exterior of ile buildinrgs gave the villape a drab opd ey
e
C T ArpeTance: —Hnon-closer insnectiqn it -eonld-be metieedthat most o8 R rerding———
were svert daily.




